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ABSTRACT

Thi s paper enunerates the sequential historic origin of osunenyi village and its
cultural, religious and econonic practices. In otherwords, the paper will help to
clarify sone of the socio-political changes, ethno-cultural changes and econom ¢ changes
that has taken place in osunenyi's history. The paper reconmends the state and federal
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governnent to exploit the inmportant econonic crops found at osunmenyi while providing
essential infrastructures to the people.
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I NTRODUCT1 ON

The rational behind this research paper is to trace the econonmic history of
Gsunenyi as far back as possible. It is designed to give an insight into the history of
the town. It is hoped that the paper will help to clarify sonme of the socio-political
changes, ethno-cultural changes and econom ¢ changes that has taken place in Osunenyi's
history over a long period of time. And again, it will stinmulate further research and
thus bring about a nore conprehensi ve know edge of Osunenyi history. For a systematic
approach and in view of restrictions inposed by space, | was |linmted to four sections.
The first section discusses concisely the 'origin of Gsunenyi', the second section
| ooks at the custons and religion, the third section | ooks at socio-politica
organi zation, and the fourth section | ooks at econonic activities.
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1.0 ORI G N OF OSUMENYI

One of the towns in Nnewi Local Governnment Area of Ananbra State of Nigeriais
Gsunenyi which is located at south west of the |ocal Governnent Area. Gsunenyi formally
occupi es the |large area east of Eke-Osumarket' sharing conmon boundaries with
Ekwul unmi |i, unubi and the area presently called Ogbodi. On the southern end, the
boundari es are with Akwai hedi and Ezinifite, while she is bordered to the west by
ebenator and Uuh. To the north is Amichi. Osunenyi is accessible fromall corners, it is
some thirty two kiloneters to Awka through | gboukwu, about eight kiloneter to Uga in
Aguat a Local Governnent Area.

Gsunenyi is a flat land that is slightly devoted at the center. The eastern and
sout h-eastern part have a kind of |low |lands that have springs which are Cchi, Ngwuaj a,
Nwota, Ahammiri and iyinwoku spring, all of which flowinto ugwa stream connecting
ulasi river, Ezinifite town. Osunenyi town is beautified with natural green trees that
shad the quiet village life fromthe blazing effect of the sun. Anbng the conmmon trees
are palmoil trees, rubber trees, iroko trees and nmany other fruits yielding trees.
Gsunenyi has two mmj or seasons, the wet and dry season. The dry season is from Novenber
to April, and harmattan from Decenber to February' while rainy season is fromnmay to
Cct ober. CGeographically therefore, the climatic condition of the town is conducive to
both animals and plants for their growmh. Al so human habitation assured.

Al'l stories about the origin of osunenyi point in the same direction, to the
okotu | egend. Ckotu was credited with having many children, sonme of who were nanmed as
ogbodi, Am, Agbosu, Khida, Adazi, Obeledu,etc. The order of seniority however is not
clear. These okotu descendants |ater founded the towns that were named after thensel ves.
A child of Agbosu, Ezeabom migrated from Eke Urokwa - around Anichi to the area now
cal l ed sounenyi. 1l

For osunenyi, one school of thought had it that the word osu is nobody's nane but
literally neans a land that is fertile and productive. It is also believed that the other
part of the name unenyi was added as a mark of honor to a hero believed to have fought
for the land. This sane hero was said to have introduced the Ozo title to the town and
hel ped i n overseeing the construction of the town during his tine. This hero was no ot her
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than unmeojilienyi. Another version had it that Gilienyi was a fanous hunter called
"okonkwo nta" who added to his fane and ability by identifying with an el epant. Wet her
this elephant was killed by himal one or was previously shot el sewhere; since it was
Qilienyi the fanbus hunter who summoned the kinsmen to bring the home, he rightly
deserved and was honored with the title, Unenyi for short or Uneojilienyi in full. The
meaning clearly indicates that he took to Ozo title with an el ephant, the biggest of big
ani mal s.

The nunber of wives narried by Okotu were not accurately known but as far as our
own interests are concerned it was clear that Anp, Agbosu, Ogbodi and Ichida were
siblings - that is attached to the sane nother. This could explain the cordia
relationship existing all the tinme between the energing sister towns. 2

At this juncture, different schools also energe about Gsunenyi villages. One
i ndi cated that Ezeabomnmigrated to the land called Gsu from somewhere ekeunu Ckwa or
around anichi. On arrival with his entourage he settled down around Ngoakpu on the
Eastern side of the town now eke Osu market. Part of he |land, Gsu was already occupied by
sonme residents who were already settled and organi zed. These separate residents were the
descendants of Agu and Odi ma. Descendants of Agu fornmed the nucleus of the latter day
Amichie. It was fromthis Agu |ine-age that Ezeabom married hi swife otuoghuru. Ezeabom
and his wife uogburu begot Gram Obie, Aluche and Gilienyi (Ckonkwonta). The order of
seniority is not fear but is generally agreed that Okonkwonta was the last child. This
| ast child however excelled in hunting such that he was identified with an el ephant with
which he took the Ozo title to become Une Gilienyi.he appeared to have outshone his
brothers to becone generally very fanous. Gilienyi begot Ckwol ogu, giaku, Ccho and
Enubi 0. The descendants of Odima formthe core of odikpi village today. The
establ i shment of the market today known as Eke Osu was an agreenent between Agu of the
present day Amichie, Odima of today's COdi kpi, and Ezeabom wi th Ezeabom steering. The
town fornmed as a result of anal gamation of the three nobilities was call ed Gsu- Eke.

Bef ore then sonme people referred to the place or part of it as OGsu-COdima mm li.

Anot her school of thought enphasized on the Qilienyi fame. Here again the story
was that Ezeabom migrated from Eke Unu Okwa or thereabout naned Ot uoghuru who begot
Gilienyi. One thing stands out very clear, which is that Ezeabom noved to a place called
OGsu steered the team ng up of every one to form Gsu-Eke which later translated to
Gsunenyi. The third school of thought projecting the idea that Eze-abomand gili enyi
were brothers appear unsubstantiated. Therefore fromthe foregoing a few deductions can
be nade:

(a) that Osunenyi was fromthe beginning fornmed by a conbi nati on of heterogeneous peopl e
who have |ived together peacefully and are governed by consensus fromthe onset.

(b) That the work Osu is not identified with any human being but refers to the land, a
fertile and productive land for that natter.

(c) That the names of Ami hie, akabo, Odafia, Cbiuno etc. are just names of the |land and
not necessary villages in OGsunenyi. That is to say that the inhabitants of these areas
belong to different famly lines.

(d) GCsunenyi today enconpasses about twelve villages nanely: Amakom Am hie, Ebenator,
Enubi o bi ohis, Ccho, dikpi and |kofia.

2.0 CUSTOVE AND RELI G ON

It follows that norns are al nost automatically usually set wherever two or three fanilies
l[ive in an environnment over a period of years. these norns are subsequently transl ated
into what cones to be known as custons of the people. Custons abound in Gsunenyi which
have been handed down from our great grand parents. They al so abound in every aspect of
our social life in the town, and ny discussion is |limted to the follow ng: feast of the
town, and marriage arrangenents. Qthers are death and burial cerenonies, the ofo staff,
crime etc.

The yearly feasts include okpensi which coincides alnost with the approach of new
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yam Festivals. At okpensi, oral invitation fromgrannies and relations get registered in
advance to ensure a full house - the children and grandchildren will be expected. The
feast is two days, the main one which nust be an Eke market day followed by Oye which is
the second day. The traditionalists usually state preparation for this feast by making an
altar out of nmud onto which sonme wooden stunps are planted. These stunps are "ogilisi"
shrub species. The alter with the décor represents the Ndichie on which the practicing
traditionalists make their offerings. A woman offers a fow and a man too. The highli ght
of the festival is that the wives of those man who happen to have died long after the

wi ves openly confessed to conmitting adultery - '"ISAITH" - vacate the husband prem ses
very early in the norning of the okpensi day to stay at Eke nmarket square. This flight is
known as"| GBA OSO CKPENSI ", and the wonen will return honme when the quent than okpens

i ncl ude "AGUGUEKE" and ASARA.

Marriage in Osunenyi is often arranged by those concerned or by those related to
them Sonetines by parents. It brings two famlies together and the process of bringing
these famlies together is what we know as the traditional marriage cerenony. The first
visit to the girl's abode involves a few people selected fromthe i medi ate ki nsnmen
i ncluding "Onye Aka Ebe". Assunming the suitors were successful, then the "I MA NGO
cerenony takes place it. Fixingthe pride price. After this is the "I ME EGO' cerenony. The
paynment of bride price cerenony is rather brief but adorned with nmerrinent's reflecting
the air of the occasion. The suitors famly agree with their potential in-laws on
whet her they want a quiet bride price paynent cerenony or a fabulous one with fan far
Choosing a quiet one shifts the fanfare to "Igba NKWJ' cerenony which is a major part of
marriage in Osunenyi because it is at this tinme that all and sundry get to know that
marri age has been contracted between the parties. Wth the church weddi ng, in whichever
church that the husband attends, the marriage cerenoni es are conplete; and the couple
thus becone full fledged married people in the eyes of the society.

Bef ore the advent of the "N docha", invaders Osunmenyi community practiced a form
of traditional religion commobn to other areas throughout I|gboland. This religion
recogni zes the existence of the Al nighty god though worshi pped through many in-ternediary
Gods this ran contrary to the expectations of the invaders and as such got tagged with
di fferent kinds of nanmes. Sone called it paganism Sone heat hen and sone just traditional
religion. To Csunenyians, the newreligion has not fully been assinmlated inits
entirety. The evidence being that nmuch as people profess the new religion and actively
participate in the daily affairs, it is not uncomon that majority still identify with
traditional beliefs whenever it is convenient. Again as customand traditional religion
share common grounds, the professed followers of the newreligion always live with
conflicts when it cones to such unavoi dabl e points of intersection

In Gsunenyi sone of the nost wall-know internediary gods include: Aniosu, uduagu,
U asi and Eke. Others are Ochi, Mpukpa, UduaguAchal a, Ogwugwudar a Esi ke,
Nwunyeal a, OQguwugu okpu, Agwuakpu, U asieke, Ckeal a. Fol | owers of each god becone nenbers
by initiation. They have chief priest who as occasi oned nan, officiate during worship or
at their cerenonies. The nodus operandi is that each individual or famly perforns sone
of the required rites fromtheir houses or from pre-deternined places after which they
proceed to the shrines of their god at appointed tine collectively or individually to
nmake the required sacrifices. Sonetines slaughtering of some live aninmals, the neat which
forms part of the menu at the festivities. However, with the advent of the npdern
Christianity, the worship of these fal se gods are reducing drastically.

3.0 SOClI O PCLI TI CAL ORGANI SATI ON
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Traditionally, the largest effective unit of social control in Igboland is the
village group which has a population ranging froma few hundred to a few thousand. This
fact is further buttressed by professor Insichie who said that, "the basic count of life
in lgbo had with the village group".4 The people of Gsunenyi, though not entirely
different fromother people, are sonehow uni que and peculiar in their own way. They are
very peace |oving, very hardworking and very out-going. For socials, different nmanwu
groups periodically performand present a forumfor entertainnent and get together. The
masquer ades have teir stadia within which they performunless duty takes them out. Apart
from mmanwu, other societies abound where Osunenyians neet regularly for both serious
matters pertaining to their society and for social events. For sports, Osunenyians are
known to enjoy westling contests used to be organized in the past and there are people
today who are living witnesses of the days when nen were as slippery as the cat and whose
backs rarely touch the ground. Osunenyi people have fared well both in trade and
education. Its nmerchants has proved this in their various activities towards its
devel oprent. | n education, Gsunenyi have teachers, historians, econom sts, nedical
doctors, |awers, engineers etc. Again, Gsunenyi had been and still is a unique community
that radi ates a special appeal whose citizens have taken their rightful place anong
townsnen in this God' s given country we know as Nigeria. The organi zati on of people
according to acceptable hierarchy in their various comunities has been as old as the
first man Adam |fenesia contends that nonarchy cannot becone dear to a people who accept
seniority. Therefore if denbcracy and aristocracy could co-exist anmong the Igbo's so
could nonarchy.5 on this Isichie contend that "many | gbo states went through a political
evol uti on whereby the rule of a single national ruler gave way to a situation where
political portige and authority were showed by those who acquired it by purchase. "6

Gsunenyi, before the white people canme, had their own nodes of governnent. It was
a governnent that was close to the grass-roots. It is linked to the people that al npst
the day to day activities were affected. The elders of famlies in each villages
mai nt ai ned an assenbly from which representative is were drawn to neet other villages in
matters affecting the whole town. At the village level, each fam |y head represented the
interests of his group. Any decisions reached at any of the neetings of el ders renained
bi ndi ng on every one and was as good as |aw. Thus, a web was spread throughout the town
regul ati ng and wel di ng together everyone. It should be noted that the application of this
famly | eadership type of governnent only operated to a certain extent and then nmet with
resistance and so it was with Gsunmenyi. The governing of the town was difficult. The
communi ty had norns and taboos so that any one deviating fromthe norns or comitting any
of the taboos is easily noticed and picked up because of the closeness of the society.
The efforts of the Ancestral masquerades to mmintain |aw and order were suppl emented by
the activities of some groups in the town that hel ped to foster orderliness. One such
group was the ' QUT Cchonma'. Qut ochonma started |ike any other social organization
drawi ng nenbership fromall over the town. They existed as a social group, but spotting
the vacuumin the admnistration of the town, they stepped into nany val uabl e activities.
They acted as nmarket overseers, judges of very minor crines, and as sanitary inspectors.
Internal squabbles within the out ochonma led to their downfall. Osunenyi inprovenent
union (O I. U) nade its debut about this time. Achievenents credited to the union
i ncluded the abolition of the tribal make carving "IGBU ICH " in the year 1945. They
| aunched a semi-free primary education schene that cut across religious beliefs, villages
ad all other differences. The organi zation like others before it did not last |ong before
di sunity and discord set in. In 1952, yet another organization was fornmed in the candid
attenpt to set up a workable governnment for the town. This organi zati on was no ot her
than Gsunenyi Youths Congress which becane the adm nistrative nucl eus and focal point for
sonme years. Then cane in 1954 a devel opnent conmittee of Osunenyi Yout hs Congress
enbarked on the task of putting direction signs at strategic points indicating to
visitors the route to the town Gsunenyi. But before the O Y. C group, the Osunenyi
Ri sing Society cane up and stormed the town with devel opnent ideas, the npbst paranount
bei ng the idea of building a nodern nmaternity hone. Osunenyi Youth Congress and the
Ri sing Society eventually becane the spring board and the forerunner to the Gsunenyi Town
Assenmbly (O T. A).

Gsunenyi Town Assenbly which has inaugurated in August 1956 is a general assenbly
to which all Gsunmenyi adults are expected to belong. To this end, the organizational
structure created a central Executive Council with base at Osunenyi and branches in nost
maj or cities throughout Nigeria. The O T. A can be said to be the nain denocratic
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central body that governs the town of Gsunenyi today. Though at village and fanmly |evels
the traditional |eadership style still persists in nodern form the final arbiter has

al ways been the O T. A caucus. In the final analysis, credit nust go to ancestral
masquer ade, out ochonna and ot her organs for the ground breaking in ushering in a
denocratic system of governnent into Osunenyi.7 A careful look at the town will confirm
that apart fromprivate and individual devel opnents Osunenyi is experiencing a fast

devel oprment revolution. This revolution cane to head when in the early seventies the
yout hs of the town accepted to flock together and formsocial clubs. Sone of their
projects were: Social Cvic Center Orai gwe Osunenyi, Visitation Hospital Osunenyi, Boys
Hi gh School Gsunenyi, Grls H gh School Gsunenyi and a Post O fice. Indeed, it is obvious
that the clubs opened the way to the devel opnment of the town.

4.0 ECONOM C ACTI VI TI ES

"Qur concept of history is that it should be concerned primarily with those
events which mattered nost to nost people in the past because what mattered nost to
people in the past is casually connected with what natters nost to nost people today. One
of the issues which mattered nost to people throughout history is their economc well
bei ng".8 For our purpose, we shall subdivide this chapter into three sections nanely:
Agricul ture, Banking and Trade.

Economic activities of the people can never be clearly separated from farn ng
Though the land is not exceedingly fertile conpared to sone other areas of the country
the farners in their tireless efforts work round the clock round the year. The yam barns

at the end of the year clear evidence of this ... Fromthe various crops they produce
they have enough to feed and sone surplus for sell. Economic trees that supplenent incone
from farm ng abound.

Pal mtrees yields fruit fromwhich palmoil is extracted and the kernel after further

processi ng, used for other things. The pal mtrees, therefore, provide regular source of
vegetabl e oil for cocking. People who have nany pal mtrees can al ways have enough oil to
spare and sell. Q| produced are stored in druns and forned part of the general palm
produce which the marketing boards buy up for the use of nmanufacturing industries.

Anot her econonic tree is the coconut tree. Their nunmber nay not be as many as that of

pal mtrees but coconuts are sold in the markets. The nmighty Iroko tree can be seen here
and their towering above all other trees. Wen fully matured and felled it provides

tinmber in comercial quantity for various uses. Wiile still standing, it attracts a |ot
of bats during the tinme when its seeds are in season. Because sone people eat the bat
nmeat, sone had to specialize in the art of clinmbing the big and tall Iroko trees casting

netty traps with which the bats were caught. Sonme ot her econom c trees, inportant

because of their fruits, include the bread fruit trees (Ukwa), the kolanut tree, the
ugoro tree, the oil bean tree (Ukpaka) Udala tree and so on.

Gsunenyians live in a conpound type of houses. Because of this, keeping all livestock is
i ndeed part of every fanmly's daily routines. The financial transactions take the form of
thrift contributions initially, a sort of sayings in which regular paynents are made by
menbers according to their capabilities. At the end of year the total sumrealized are
shared out to the owners accordingly. Included in this native banking systemis the
approval of |oans to nmenber applicants. The neeting hol ds weekly, nonthly, or as arranged
and at such neetings the noney coll ected are shared out to nenbers for safe keeping. It
is at each neeting that any one requesting for loans is seen and settled. An outsider
requesting for a loan will need a guarantor who nmust be a nmenber. The interesting aspect
of this native banking is its interest rate on loans. It is remarkable that this
financial intricacy existed before the so called oyibo civilization. Wen noney is
borrowed, it is required to be paid back at a specific tine. Normal interest rate
"NTURAS" is inposed on the anmount borrowed payable nonthly or weekly as agreed. The rate
of interest is definitely rmuch higher than that of commercial bank, and arranged in such
a way that any default in paynent when due doubl es the original anount borrowed within a
very short tine. This is when all the troubles start for the borrower, who for any
reason, is unable to pay, risks having his properties seized and auctioned. 10

Qur economic activities (trading) revolved around the Eke market. The Market

hol ds once in four days and the itenms changed are nostly foodstuff. People in Gsunenyi
for long have been buying and selling. Although the people are subsistence, they often

file://IC|/My Documents/OSUMENY |.txt (7 of 9) [1/4/1980 12:54:00 AM]



file://IC|/My Documents/OSUMENY .txt

have a small surplus with which they purchase need itens |ike salt and tobacco. Sone of
themtravel out to buy these commobdities. However | ocal trade seens to have been

dom nat ed by wonmen while | ong distance comrerce is for nmen. The |long distance trade serve
anong others to supply | acking needs of a small group who has nore wealth and status from
agriculture. Local trade refers to transactions which take place with a radius of up to
ten miles of the areas of production while |ong distance trade involves transactions that
took place beyond a convenient days journey.1l In the absence of barter system cowy was
used to facilitate exchange during this period.

5.0 CONCLUSI ON

The context enunerated the sequential historic origin of Osunenyi village and its
cultural religious and economic practices. However, the institution of kinship and the
i ke appear not to have existed in the town except for warrant Chieftancy. It should be
noted that the people of GCsunenyi have al ways maintained the spirit of oneness,
cordiality and brotherliness because apart from being collectively known as a peopl e
there are other interests and associ ations binding themtogether. Exanples being
churches, clubs and traditional organizations notably ozo title taking. Their role
towards the econom ¢ devel opnent of the state and the country in General has been
positive. This is evident by the taxes and | evi es they pay.

| amtherefore calling through this avenue, on both the state and federa
governnent to cone and devel op and exploit the inportant econom c crops found at
GCsunenyi . Wile doing so, they would provide essential infrastructures such as water
schenme, good roads, and so on to the people.

Finally, there should be system of docunentation to preserve our history
especially this time the foreign culture is trying to domnate our own culture (that is
cultural inperialism. The governnment should take positive actions, and the people
should be cotmmitted to that.
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